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INTRODUCTION

The Song Of The Avadhut

Of all the mystical treatises of ancient Indian literature, the Avadhut Gita, or
“Song Of The Avadhut,” is one of the most eloquent and compelling. Its
theme is the unitive knowledge obtained through mystical vision, the
knowledge of the eternal Self. This knowledge is not limited to the mystics of
any one cultural tradition but is universal among all those who have attained
to mystical vision. Men and women of all lands and all religious persuasions
have experienced first-hand the eternal Reality and realized It to be their own
essential lIdentity. Some of the best-known representatives of this universal
knowledge are the Upanishadic rishis and Shankaracharya of the Vedantic
tradition, al-Hallaj and Jalaluddin Rumi of the Sufi tradition, Shakyamuni
and Ashvagosha of the Buddhist tradition, and Meister Eckhart and Juan de
la Cruz of the Christian tradition. All have expressed the revealed knowledge
of their identity with the one eternal Reality, and declared, in one way or
another, their agreement with the words of the Christian saint, Catherine of
Genoa, “My Me is God, nor do | recognize any other Me except my God
Himself.”

Throughout history, it has been the contention of the mystics of all cultural
traditions that the “vision of God” reveals man's essential oneness with
Absolute Being, awakening him to his true, eternal Identity. Prior to such
divine illumination, say these mystics, man suffers under the mistaken
illusion that he is a limited and finite being, separate and distinct from other
beings, who possesses his own individual identity. The dispelling of this
illusion is called in different mystical traditions by different names, such as
"enlightenment,” "union with God," "liberation,” "salvation," etc.; but it is,
despite the various names, the same experience, the same knowledge that is
revealed to all who have obtained the mystical vision.

Previous to the revelation of our absolute Identity, we live in confident



certainty of our (illusory) individuality, regarding as "self" that kaleidoscope
of transient mental impressions which is presented to our conscious
awareness. But, say the mystics, this superficial play of thoughts, memories,
sense impressions, upon the screen of awareness is but a mirage. It is the
screen, the awareness itself, that is our true identity. It is that unchanging
consciousness, the eternal witness of all movements of thought and
appearance, which is who we really are. It is That which is our real, our only,
Self.

The Song Of The Avadhut is one of the most sublime and uncompromising
statements of this mystically perceived truth ever penned. Certainly, it is of
Indian origin and is in the tradition of the Upanishads, the Bhagavad Gita,
the writings of Shankaracharya, and all those other scriptural treatises of
India which may be classified as "Non-Dualistic Vedanta"; but it is an error to
regard it as merely the expression of a particular philosophical school or
religious faith. Its similitude to all those Non-Dualistic treatises preceding it
Is dependent, not upon a common learned tradition, but upon a common
direct experience. The author of the Avadhut Gita was enlightened by the
same direct revelation which inspired the Upanishads, the Bhagavad Gita,
and other such works. It must be read, therefore, not as the reiteration of a
conceptual position, or as an argument for the Vedantic viewpoint, but as the
sharing by an illumined sage of directly revealed truth. His aim in this
sharing is not to convince us, but to awaken us to the truth, and liberate us
from error.

The Avadhut Gita is a call to knowledge, the supreme knowledge of ultimate
Truth. The Avadhut holds out no compromise with illusion, he offers no
foothold on separation, he allows no semblance of duality at all to creep into
our perception of reality. Perhaps his knowledge is, for mere man, too
sublime, too austere, too simplistic; but it is the knowledge of the ultimate,
indisputable Truth of existence; and it is this very Truth which has the power
to make us free.



The Author

The author of the Avadhut Gita was most certainly a Self-realized yogi and a
master of Sanskrit verse; beyond that, we know very little. His Song has had
many forerunners and many reaffirmations over the centuries; yet, of all the
many such declarations of the knowledge of the one Self, none is more
eloquent and compelling, none more convincing and illuminating, than this.
Whoever the author of the Avadhut's Song might have been, there is no doubt
that he was a great teacher, one truly established in the certainty of his
supreme ldentity. It is not only the profundity and genuineness of his vision,
but the poetic beauty of his Song as well that has made it a source of joy and
inspiration to his grateful readers over the years.

The author of the Avadhut Gita does not refer to himself by name, but at the
end of each chapter, we are told that it was written by Sri Dattatreya. It is
probable that this attribution is a later accretion, added to lend weight and
credence to the utterances therein, and to insure their promulgation. The
legendary Dattatreya of ancient mythology was said to have been an
incarnation of Vishnu, born to the sage, Atri and his chaste wife, Anasuya; but
as to whether such a person actually lived and what were the factual details of
his life we know nothing at all. According to legend, he received the epithet of
“Avadhut” when he renounced his royal heritage to become a wandering
ascetic, living naked and free, far from the distractions of worldly men. The
word, Avadhut, has become a generic term for all those homeless ascetics and
yogis of India who live the life of total renunciation, unconcerned with the
world and its "civilized" conventions, in order to remain concentrated on and
identified with the eternal Self.

The actual date of authorship of the Avadhut Gita is unknown, but, judging
by its terminology and style, it appears to have been written, not in the
millennia prior to the Current Era, as legend would have it, but sometime
around the 9th or 10th centuries of our Current Era. This does not, of course,
preclude the possibility of an oral transmission to that point in time. Its
theme is the same as that of the Upanishads, the Bhagavad Gita, and the



writings of all illumined seers: the Self. It speaks, not of the soul or of God,
but speaks rather from the experiential awareness in which that subject-
object relationship no longer exists. It is a song of the final, ultimate, and
irreducible Reality realized as I.

While his outlook is non-sectarian and iconoclastic, he frequently uses such
terms as "Shiva,” "Brahman," and "Purusha" to represent the absolute Self;
but he uses these terms only to demonstrate their inadequacy. His intention
Is to demolish all sense of duality arising from the concept of a "God" separate
from one's own Self, one's own essential Being. His outlook is identical, in
fact, with that of the great Shankaracharya, who lived around the same
period. Indeed, the Avadhut's Song is virtually indistinguishable from some
of the writings of the illustrious acharya. Both sang of the need to recognize
Brahman-Shiva-Purusha as the Atman, or Self; both asserted that the final
spiritual attainment was identification with the Absolute, recognizing no
other deity but the eternal I. Dualistic devotion might indeed lead one to
knowledge of the Self, but from that point on, it becomes necessary to
abandon all illusory dualities, and to become established in the awareness,
aham brahmasmi ("I am Brahman") or shivoham ('l am Shiva").

To be sure, few men are capable of reaching such heights of knowledge, and
fewer still are capable of sustained endurance in the rarified atmosphere at
such altitudes of awareness. For this reason, a guide such as the Avadhut is
most necessary and comforting to us. He leads us, confidently upward, over
the rugged terrain of thought, and into the remote realms of unconditioned
awareness. As we follow him into the dizzying heights of unitive knowledge,
we are privileged to share in some measure his exalted state. Reading only a
few verses of the Avadhut's Song, our minds are immediately lifted to a realm
of immeasurable calm and certainty. A few more verses, and we've become
immoveable, invincible, unruffled, secure once more in the recalled
knowledge of our own eternal Self, which, somehow, we had forgotten. Thus,
simply by reading the words of this master guide, we are lifted into the
freedom and exultation of his pure awareness and made capable of tasting a
little of the sweet nectar of our own intrinsic bliss.



The Translation

The author of the Avadhut Gita expressed his thought in an extremely
compacted form, utilizing several very brief and concise poetic metres. The
meaning of the verses is therefore so condensed that the reader or translator
IS required, in many instances, to supply for himself the meat of the meaning
to the bare bones which are provided. For this reason, a number of quite
differently interpreted translations have been produced from the same
Sanskrit text. In attempting a translation of this work, therefore, a certain
familiarity with the thought of the Avadhut, and his state of awareness, is a
greater asset than a purely linguistic competence.

I have attempted, in my own translation of this work, to adhere very closely to
the literal meaning of the text, while at the same time taking certain liberties
in order to bring out the full intent of the author's words. Moreover, | have
assumed the burden of retaining as much as possible the poetic and rhythmic
form of the original. My own translation is therefore also very compressed,
requiring some additional elucidation of the text to be appended in the Notes.
But | have aimed throughout to provide a readable English facsimile of the
original, with as little dependence on extraneous notation as possible.

I have included the original transliterated Sanskrit alternating with the
English translation as a reference for the casual student of Sanskrit
terminology; but even those with no familiarity with Sanskrit will find it
interesting and fascinating, | think, to read aloud the transliterated Sanskrit
for its exquisite evenness of poetic rhythms and its hypnotic symphony of
sounds. Even without knowledge of their meaning, one can sense from a
reading of these Sanskrit verses, the almost superhuman poetic genius of their
author, and the powerful audial effect of the work as a whole.

— Swami Abhayananda



The fool thinks, “l am the body.”

The intelligent man thinks,
“l am an individual soul united with the body.”

But the wise man, in the greatness of his knowledge and
spiritual discrimination, sees the Self as the only reality,
and thinks, “I am Brahman.”

— Sri Shankaracharya
Vivekachudamani
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Chapter One - Prathamodhyayah

ishvaranugrahad-eva
pumsam advaita vasana
mahadbhaya paritranat

vipranam upajayate

Truly, it is by the grace of God
That the knowledge of Unity arises within.
Then a man is released at last
From the great fear of life and death.

yenedam puritam sarvam
atmanaivatman atmani
nirakaram katham vande
hyabhinnam shivam avyayam

All that exists in this world of forms
Is nothing but the Self, and the Self alone.
How, then, shall the Infinite worship Itself?
Shiva is one undivided Whole!



panchabhutatmakam vishvam
marichi-jala sannibham
kasyapyaho namas-kuryam
aham eko niranjanah

The five subtle elements that combine to compose this world
Are as illusory as the water in a desert mirage;
To whom, then, shall I bow my head?
I, myself, am the stainless One!

4.

atmaiva kevalam sarvam
bhedabhedo na vidyate

asti nasti katham bruyam
vismayah pratibhati me

Truly, all this universe is only my Self;
It is neither divided nor undivided.
How can | even assert that it exists?

I can only view it with wonder and awe!

13



vedanta-sara-sarvasvam
jnanam vijnanam eva cha
aham atma nirakarah
sarvavyapi swabhavatah

What, then, is the heart of the highest truth,
The core of knowledge, the wisdom supreme?
Itis, “I am the Self, the formless One;

By my very nature, | am pervading all.”

yo vai sarvatmako devo
niskalo gaganopamah
swabhava-nirmalas shuddah
sa evaham na samshayah

That one God who shines within everything,
Who is formless like the cloudless sky,
Is the pure, stainless, Self of all.
Without any doubt, that is who | am.

14



aham eva vyayonantah
shuddha-vijnana-vigrahah
sukham duhkham na janami

katham kasyapi vartate

I’'m the infinite and immutable One;
I’'m pure Consciousness, without any form.
I don’t know how, or to whom,

Joy and sorrow appear in this world.

na manasam karma shubhashubham me
na kayikam karma shubhashubham me
na vachikam karma shubhashubham me
jnanamritam shuddham atindriyoham

I have no mental karma, either good or bad;
I have no physical karma, either good or bad.

I have no verbal karma, either good or bad. *
I’'m beyond the senses; I'm the pure nectar of
the knowledge of the Self.

15



mano vai gaganakaram
mano vai sarvato mukham
manatitam manah sarvam
na manah paramarthatah

The mind is formless like the sky,
Yet, it wears a million faces.
It appears as images from the past, or as worldly forms;
But it is not the supreme Self.

10.

aham ekam idam sarvam
vyomatitam nirantaram
pashyami katham atmanam
pratyaksham va tirohitam

I’m One; I'm all of this!
Yet I’'m undifferentiated, beyond all forms.
How, then, do | regard the Self?
As both the Unmanifest and the manifest world.

16



11.

twam evam ekam hi katham na buddhyase
samam hi sarveshu vimrishtam avyayam
sadoditosi twam akhanditah prabho
diva cha naktam cho katham hi manyase

You, also, are the One! Why don’t you understand?
You're the unchanging Self, the same within everyone.
You're truly illimitable; you're the all-pervading Light.
For you, how can there be any distinction between the day and the night? z

12.

atmanam satatam viddhi

sarvatraikam nirantaram
aham dhyata param dhyeyam
akhandam khandyate katham

Understand that the Self is continuous Being,
The One within all, without any division.
The “I” is both the subject and the supreme object of meditation;
How can you see two in That which is One?

17



13.

na jato no murtosi twam

na te dehah kadachana
sarvam brahmeti vikhyatam

braviti bahudha shrutih

Neither birth nor death pertain to you;
You have never been a body.
It is well known that “All is Brahman”; The
scriptures have stated this in various ways.

14.

sa bahyabhyantarosi twam
shivah sarvatra sarvada

itas tatah katham bhrantah
pradhavasi pishachavat

You are That which is both inside and out;
You're Shiva; you're everything everywhere.
Why, then, are you so deluded?

Why do you run about like a frightened ghost?

18



15.

samyogash cha viyogash cho
vartate na cha te name
na twam naham jagan nedam
sarvam atmaiva kevalam

There’s no such thing as union or separation for me or for you.
There is no me, no you, no manifold world;
All is the Self, and the Self alone.

16.

shabdadi panchakasyasya
naivasi twam na te punah
twam eva paramam tattvam
atah kim paritapyase

You can’t be heard, or smelled, or tasted;
You can’t be seen, or sensed by touch.
Truly, you're the ultimate Reality;
Why, then, should you be troubled so?

19



17.

janma murtyuh na te chittam
bandha mokshas shubhashubhau
katham rodishi re vatsa
nama rupam na te na me

Neither birth, nor death, nor the active mind,

Nor bondage, nor liberation, affects you at all.

Why then, my dear, do you grieve in this way?
You and | have no name or form.

18.

aho chitta katham bhrantah
pradhavasi pishachavat
abhinnam pashya chatmanam
raga-tyagat sukhi bhava

O mind, why are you so deluded?
Why do you run about like a frightened ghost?
Become aware of the indivisible Self!
Be rid of attachment; be happy and free!

20



19.

twam eva tattvam hi vikara-varjitam
niskampam ekam hi vimoksha-vigraham
na te cha rago hyatha va viragah
katham hi santapyasi kama-kamatah

Truly, you're the unchanging Essence of everything;
You're the unmoving Unity; you're boundless Freedom.
You have neither attachment nor aversion:;

Why, then, do you worry and succumb to desire?

20.

vadanti shrutayah sarvah
nirjunam shuddham avyayam

ashariram samam tattvam
tan mam viddhi na samshayah

All the scriptures unanimously declare
That the pure, formless, undifferentiated Reality
Is the Essence of all forms.

There is absolutely no doubt about this.

21



21.

sakaram anritam viddhi
nirakaram nirantaram
etat tatvopadeshena
na punar-bhava sambhavah

All forms, understand, are only temporary manifestations;

Only the formless Essence eternally exists.
Once this truth is realized,
There’s no more necessity to be reborn.

22.

ekam eva samam tattvam
vadanti hi vipashchitah
raga-tyagat punah chittam
ekanekam na vidyate

The one Reality is ever the same;
This is what all the wise men say.
Whether you embrace or renounce desires,

The one Consciousness remains unaffected.

22



23.

anatma-rupam cha katham samadhih

atma-swarupam cha katham samadhih
astiti nastiti katham samadhih

moksha-swarupam yadi sarvam ekam

If you see the world as other than the Self,
can that be the experience of Unity?
If you see it as the Self, can that be the experience of Unity?
If it's seen as both the Self and not the Self,
can that be the experience of Unity?
The true state of freedom is to see everything as One.

24.

vishuddhosi samam tattvam
videhas twam ajovyayah
janamihanajanamit
yatmanam manyase katham

You are the pure Reality, always the same;
You have no body, no birth and no death.
How, then, can you say, “lI know the Self”?
Or how can you say, “I don’t know the Self”?

23



25.

tattvamasyadi vakyena

swatma hi pratipaditah

neti neti shrutir bruyat
anritam pancha-bhautikam

The saying, “That thou art,”
Affirms the reality of your own true Self.
The saying, “Not this, not this,”
Denies the reality of the five composite elements. 3

26.

atmanyevatmana sarvam
twaya purnam nirantaram
dhyata dhyanam na te chittam
nirlajjah dhyayate katham

The Self is the identity of everyone;
You are everything, the unbroken Whole.
The thinker and the thought do not even exist!
O mind, how can you go on thinking so shamelessly!

24



27.

shivam na janami katham vadami
shivam na janami katham bhajami
aham shivash chet paramartha-tattvam
sama-swarupam gaganopamam cha

I do not know Shiva; how can | speak of Him?
I do not know Shiva; how can | worship Him?
I, myself, am Shiva, the primal Essence of all;
My nature, like the sky, remains ever the same.

28.

aham tattvam samam tattvam
kalpana-hetu-varjitam
grahya-grahaka-hi-muktam
swasamvedham katham bhavet

I am the Essence, the all-pervading Essence;
I have no form of my own.

I’m beyond the division of subject and object;

How could | possibly be an object to myself?

25



29.

ananta-rupam na hi vastu kim chit
tattva-swarupam na hi vastu kim chit
atmaika-rupam paramartha-tattvam

na himsako vapi chachapyahimsa

There’s no such thing as an infinite form;
The infinite Reality has no form of its own.
The one Self, the supreme Reality,
Neither creates, nor sustains, nor destroys anything.

30.

vishuddhosi samam tattvam
videham ajam avyayam

vibhramam katham atmarthe

vibhrantoham katham punah

You are that pure and unchanging Essence;
You have no body, no birth, and no death.
For you, how could such a thing as delusion be?
How could delusion exist for the Self?

26



31

ghate bhinne ghatakasham
sulinam bheda-varjitam
shivena manasa shuddho
na bhedah pratibhati me

When a jar is broken, the space that was inside
Merges into the space outside.
In the same way, my mind has merged in God;
To me, there appears no duality.

32.

na ghato na ghatakasho
no jivo jiva-vigrahah
kevalam brahma samviddhi
vedya-vedaka-varjitam

Truly, there’s no jar, no space within;
There’s no body and no soul encased.
Please understand; everything is Brahman.

There’s no subject, no object, no separate parts.

27



33.

sarvatra sarvada sarvam
atmanam satatam dhruvam
sarvam shunyam ashunyam cha
tan mam viddhi na samshayah

Everywhere, always, and in everything,
Know this: the Self alone exists.
Everything, both the Void and the manifested world,
Is nothing but my Self; of this | am certain.

34.

vedah na lokah na sura na yajnah

varnashramo naiva kulam na jatih

no dhuma-margo na cha dipti-margo
brahmaika-rupam paramartha-tattvam

There are no divine scriptures, no world, no imperative religious practices;
There are no gods, no classes or races of men,
No stages of life, no superior or inferior;
There’s nothing but Brahman, the supreme Reality.

28



35.

vyapya-vyapaka-nirmuktam
twam ekah saphalam yadi
pratyaksham chaparoksam cha
atmanam manyase katham

The subject and object are unseparated and inseparable;
That undivided One is you.
When this is so, when no “other” exists,
How could the Self be objectively perceived?

36.

advaitam kecid icchanti
dvaitam icchanti chapare
samam tattvam na vindanti
dvaitadvaita-vivarjitam

Non-duality is taught by some;
Some others teach duality.
They don’t understand that the all-pervading Reality
Is beyond both duality and non-duality.

29



37.

shvetadi-varna-rahitam

shabdadi-guna-varjitam
kathayanti katham tattvam

manovacham agocharam

There is no color or sound to the one Reality;
It has no qualities at all.
How can one even think or speak of That
Which is far beyond both mind and speech?

38.

yadanritam idam sarvam
dehadi gaganopamam
tada hi brahma samvetti
na te dvaita-parampara

When you know all this universe of forms
To be as vacant as the sky,
Then you’ll know Brahman;
Duality will forevermore cease to be.

30



39.

parenasahajatmapi
hyabhinnah pratibhati me
vyomakaram tathaivaikam
dhyata dhyanam katham bhavet

To some, the Self appears as other;
To me, the Selfis I.
Like undivided space, One alone exists.
How, then, could the subject and object of meditation be two?

40.

yat karomi yad ashnami

yaj juhomi dadami yat
etat sarvam na me kim chit
vishuddhoham ajovyayah

Nothing of what | do or eat,
Or give or take,
Exists for me;
I’'m Purity itself, beyond birth and death.

31



41.

sarvam jagad viddhi nirakirtidam
sarvam jagad viddhi vikara-hinam
sarvam jagad viddhi vishuddha-deham
sarvam jagad viddhi shivaikarupam

Know that the whole of the universe is without any form.
Know that the whole of the universe is forever unchanging.

Know that the whole of the universe is unstained by its contents.

Know that the whole of the universe is of the nature of God.

42.

tattvam twam na hi sandhah
kim janamyathava punah
asamvedyam swasamvedyam
atmanam manyase katham

You are the ultimate Reality; have no doubt.
The Self is not something known by the mind;
The Self is the very one who knows!
How, then, could you think to know the Self?

32



43.

maya maya katham tata
chaya chaya navidyate
tattvam ekam idam sarvam
vyomakaram niranjanam

Maya? Maya? How could that be?
A shadow? A shadow? It doesn’t exist.

The Reality is One; it’s everything.
It's all-pervasive; nothing else exists. 4

44,

adi-madhyanta-muktoham
na boddhoham kadachana
swabhava-nirmalas shuddhah
Iti me nischita matih

I have no beginning, middle, or end;

I have never been, nor will ever be, bound.

My nature is stainless; I'm Purity itself.
This I know as a certainty.

33



45.

mahad-adi jagat sarvam

na kim chit pratibhati me
brahmaiva kevalam sarvam
katham varnashrama-sthitih

To me, neither the elemental particles
Nor the entire universe exists;
Brahman alone is everything.
Where, then, are the castes or the stages of life?

46.

janami sarvatha sarvam
eko tattva nirantaram
niralambam ashunyam cha
shunyam vyomadi-panchakam

I always recognize everything

As the one indivisible Reality.
That undivided One constitutes the world,
The Void, all space, and the five elements.

34



47.

na sando na puman na stri
na bodho naiva kalpana
sanando va niranandam

atmanam manyase katham

It's neither neuter, nor masculine, nor feminine.
It possesses neither intellect nor the power of thought.
How, then, can you imagine that the Self
Is either blissful or not blissful?

48.

sadanga yogan na tu naiva shuddham
mano-vinashan na tu naiva shuddham
gurupadeshan na tu naiva shuddham
swayam cha tattvam swayam eva buddham

The practice of yoga will not lead you to purity;
Silencing the mind will not lead you to purity;
The Guru’s instructions will not lead you to purity;
That purity is your Essence. It’'s your very own Consciousness!

35



49.

na hi panchatmako bhedo
videho vartate na hi
atmaiva kevalam sarvam
turiyam cha trayam katham

Neither the gross body, consisting of five elements,
Nor the subtle body exists;
Everything is the Self alone.
How, then, could the fourth state or the other three states exist? °

50.

na baddho naiva muktoham
na chaham brahmanah prithak
na karta na cha bhoktaham
vyapya-vyapaka-varjitah

I am not bound, nor am | liberated;
I’m Brahman, and nothing else.
I’m not the doer, nor am | the enjoyer;
I do not pervade anything, nor am | pervaded.

36



ol

yatha jalam jale nyastam
salilam bheda-varjitam
prakritim purusham tadvad
abhinnam pratibhati me

If ice and water are mixed together,

There is no difference between one and the other.

It is the same with matter and spirit; 6
This is very clear to me.

52.

yadi nama na muktosi
na baddhosi kadachana
sakaram cha nirakaram
atmanam manyase katham

If I've never been bound,
I can never be liberated.
How could you think that the Self —
With form or without — could be bound?
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53.

janami te param rupam
pratyaksham gaganopamam
yatha param hi rupam yan
marichi-jala-sannibham

I know the nature of the one supreme Being;
Like space, It extends everywhere.
And all the forms that appear within It
Are like the (illusory) water of a desert mirage.

4.

na guruh nopadeshas cha

na chopadhir na me kriya

videham gaganam viddhi
vishuddhoham swabhavatah

I have neither Guru nor initiation;
I have no discipline, and no duty to perform.
Understand that I'm the formless sky;
I’'m the self-existent Purity.
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95.

vishuddhosya shariro si
na te chittam parat param
aham chatma param tattvam
iti vaktum na lajjase

You are the one Purity! You have no body.
You are not the mind; you’'re the supreme Reality.
“I'm the Self, the supreme Reality!”

Say this without any hesitancy.

56.

katham rodishi re chitta
hyatmaivatmatmanabhava
piba vatsa kalatitam
advaitam paramamritam

Why do you weep, O mind? Why do you cry?
Take the attitude: “I am the Self!”
O dear one, go beyond the many!
Drink the supreme nectar of Unity!
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o7.

naiva bodho na chobodho
na bodhabodha eva cha

yasyedrisah sada bodhah

sa bodho nanyatha bhavet

You do not possess intelligence, nor do you possess ignorance;
Nor do you possess a mixture of these two.
You are, yourself, Intelligence —
An Intelligence that never ceases, never strays.

58.

jnanam na tarko na samadhi yogo

na desha-kalau na gurupadeshah
swabhava-samvittir aham cha tattvam
akasha-kalpam sahajam dhruvam cha

I’m not attained by knowledge, or samadhi, or yoga,
Or by the passage of time, or the Guru’s instructions;
I’'m Consciousness Itself, the ultimate Reality.
Like the sky, though I change, | am ever the same.

40



59.

na jatoham murto vapi
na me karma shubhashubham
vishuddham nirgunam brahma
bandho muktih katham mama

I have no birth, no death, and no duties;
I’'ve never done anything, either good or bad.
I’'m purely Brahman, beyond all qualities; !
How could either bondage or liberation exist for me?

60.

yadi sarva-gato devah
sthirah purnah nirantarah
antaram hi na pashyami
sabahyantarah hi katham

If God is all-pervading,
Immovable, whole, without any parts,
Then there is no division in Him at all.
How, then, could He be regarded as “within” or “without”?
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61.

sphuratyeva jagat kirtsnam
akhandita-nirantaram
aho maya maha-moho
dvaitadvaita-vikalpana

The whole universe is shining as One,
Without any split or break, or separate parts.
The idea of “Maya” is itself the great delusion;
Duality and Non-duality are merely concepts of the mind.

62.

sakaram cha nirakaram
neti netiti sarvada
bhedabheda-vinirmukto
vartate kevalah shivah

The world of form and the formless Void:
Neither of these exists independently.
In the One, there is neither separation nor union;
Truly, there is nothing but Shiva alone.
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63.

na te cha mata cha pita cha bandhuh

na te cha patni na sutas cha mitram
na pakshapato na vipakshapatah
katham hi santaptir iyam hi chitte

You have no mother, or father, or brother;
You have no wife, or son, or friend.
You have no attachments or non-attachments;
How, then, do you justify this anxiety of mind?

64.

diva naktam na te chittam
udayastamayau na hi
videhasya shariratvam
kalpayanti katham budhah

O mind, there is neither the day (of manifestation)
nor the night (of dissolution);
My continuous Light neither rises nor sets.
How could a wise man sincerely believe
That the formless Existence is affected by forms?
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65.

na vibhaktam vibhaktam cha
nahi duhkha-sukhadi cha
na hi sarvam asarvam cha

viddhi chatmanam avyayam

It is not undivided, nor is It divided,;
It experiences neither sorrow nor joy.
It is not the universe, nor is It not the universe;
Understand that the Self is eternally One.

66.

naham karta na bhokta cha
na me karma puradhuna
na me deho videho va
nirmameti mameti kim

I’'m not the doer, nor am I the enjoyer; |
have no karma, either present or past. 8
I have no body, nor are all these bodies mine.
What could be “mine” or “not-mine” to me?
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67.

na me ragadiko dosho
duhkham dehadikam na me
atmanam viddhi mam ekam
vishalam gaganopamam

In me, there is no impurity such as attachment;
There is no bodily pain for me.
Understand that I'm the Self; I'm Unity.
I’'m vast as space, like the sky above.

68.

sakhe manah kim bahu jalpitena
sakhe manah sarvam idam vitarkyam
yat sara-bhutam kathitam maya te
twam eva tattvam gaganopamosi

O mind, my friend, what’s the good of so much speaking?
O mind, my friend, all of this has been made quite clear.
I've told you what | know to be true;

You're the ultimate Reality. You're unbounded, like space.
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69.

yena kenapi bhavena

yatra kutra murta api

yoginah tatra liyante
ghatakasham ivambare

It doesn’t matter where a yogi may die;
It doesn’t matter how he may die.
He becomes absorbed in the Absolute,
As the space within a jar becomes absorbed
(in the outer space when the jar is destroyed).

70.

tirthe chantyaja-hehe va

nashta-smurtir api tyajan
sama-kale tanum muktah
kaivalya-vyapako bhavet

Whether he dies near a holy river,
Or in an outcaste’s hut,
Whether he is conscious or unconscious at his death,
He merges into Freedom, into Unity, alone.
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71.

dharmartha-karma-mokshamscha
dvipadadi-characharam
manyante yoginah sarvam
marichi-jala-sannibham

All duties, wealth, enjoyments, liberation —
All people and objects in the world as well —
Everything, in the eyes of a yogi,

Is like the (illusory) water in a desert mirage.

72.

atitanagatam karma
vartamanam tathaiva cha
na karomi na bhunjami
iti me nishchala matih

There is no action,
Either present, future, or past,

Which has been performed or enjoyed by me.

This | know, without any doubt.
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73.

shunyagare samarasa-putah
tishthanekah sukham avadhutah
charati hi nagnah tyaktva garvam
vindati kevalam atmani sarvam

The Avadhut lives alone in an empty hut;
With a pure, even mind, he is always content.
He moves about, naked and free,
Aware that all this is only the Self.

74.

tritaya turiyam nahi nahi yatra
vindati kevalam atmani tatra

dharmadharmo nahi nahi yatra

baddho muktah katham iha tatra

Where neither the third state (deep sleep) nor the
fourth state (samadhi) exists,
Where everything is experienced as the Self alone,
Where neither righteousness nor unrighteousness exists,
Could bondage or liberation be living there?



75.

vindati vindati nahi nahi yatra
chando-laksanam nahi nahi tatra
samarasa-magno bhavita-putah
pralapitam etat param avadhutah

In that state where one knows nothing at all,
This versified knowledge does not even exist.

So, now, while I'm in the state of samarasa, °
I, the Avadhut, have spoken of the Truth.

76.

sarva-shunyam ashunyam cha
satyasatyam na vidyate
ekatma swabhavah proktam
shastra-samvitti-purvakam

It is meaningless to differentiate between the Void and the world-appearance;
It's pointless to speak of “the Real” and “the unreal”;
One Self, unchanging, exists alone.
This is what all the scriptures declare.
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iti shri dattatreya virachitayam
avadhuta-gitayam atma-samvitti-
upadesho nama prathamodhyayah

In this composition by Shri Dattatreya
Called Song of The Avadhut,
In this “Instruction On The Wisdom of The Self,”
This is the First Chapter.
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Chapter Two - Dvitiyodhyayah

balasya va sishaya-bhoga-ratasya vapi
murkhasya sevaka-janasya griha-sthitasya
etad-guroh kim api naiva vichintaniyam
ratnam katham tyajati kopyashuchau pratistham

You may be young, unlearned, and addicted to pleasures;
You may be a servant or a householder; it doesn’t matter.
Does a jewel require a Guru in order to be valuable?
Or is it worthless simply because it’s covered with mud?

naivatra kavya-guna eva tu chintaniyo
grahyah param gunavata khalu sara eva
sindura chitra rahita bhuvi rupa-shunya
param na kim nayati naur iha gantu-kaman

You may lack learning or literary skill;
You don’t require such qualities as these.
Hold fast to the Truth, and let go of all else;
Even an unpainted boat will take you across.
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prayatnenavinayena
nishchalenachalachalam
grastam swabhavatah shantam
chaitanyam gaganopamam

The Self appears as both
The animate and the inanimate world;
Yet It always remains in Its own peaceful state;

It is always pure Consciousness, as calm as the sky.

4.

ayatnac chalayed yas tu
ekam eva chacharam
sarvagam tat katham bhinnam
advaitam vartate mama

Though appearing as the animate and inanimate world,
The Self remains forever One.
Where, then, is the division?
There is no duality, it is clear to me.
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aham eva param yasmat
sarasarataram shivam
gamagama-vinirmuktam
nirvikalpam nirakulam

Indeed, | am the highest Truth! I’'m Shiva!
I contain the world, both subtle and gross.
| do not come, nor do I go.

I have no movement; | have no form.

sarvavayava-nirmuktam
tathaham tridasharchitam
sampurnatvan na grinhami

vibhagam tridashadikam

I’m unaffected by my component parts;
Therefore, though the gods may worship me,
In my perfect wholeness,

I recognize no distinctions such as gods.
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parmadena na sandehah

kim karisyami vrittivan
utpadyante viliyante

budbudas cha yatha jale

Neither doubt nor ignorance
Can cause the slightest ripple in me.
Let the modifications of the mind continue to occur;
They’re merely bubbles rising to the surface of a pond.

mahadadini bhutani
samapyaivam sadaiva hi
murdudravyeshu tikshneshu
gudeshu katukeshu cha

The ephemeral elements that form all things
Manifest in many different ways:
Some things appear soft, others hard;
Some things appear sweet, and others sour.
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katutvam chaiva shaityatvam
murddutvam cha yatha jale
prakritih purushah tadvat
abhinnam pratibhati me

The qualities of clearness, coldness, and softness
Are but qualities of water.
Likewise, matter and spirit (prakriti and purusha)
Are but qualities of the one Existence.

10.

sarvakhya-rahitam yad yat
sukshmat sukshmataram param
manobuddhindriyatitam
akalankam jagatpatim

Beyond all speech, beyond all names,
Beyond the subtlest of all subtle things;
Beyond mind, intellect, and the five senses,

The stainless Lord of the universe remains ever One.



11.

idrisham sahajam yatra
aham tatra katham bhave

twam evahi katham tatra
katham tatra characharam

If the universal Self becomes known,
How could “I” continue to be?
How could “you”
Or the sentient and insentient world still be?

12.

gaganopamam tu yat proktam
tad eva gaganopamam
chaitanyam dosha-hinam cha
sarvajnam purnam evacha

The Self is said to be like the sky.
Indeed, It is like the sky;
It's pure Consciousness, without any stain.
Itis truly the all-embracing Whole.
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13.

prithivyam charitam naiva
marutena cha vahitam
varina pihitam naiva

tejo-madhye vyavasthitam

It remains unaffected,
Though It takes the form of earth, air, water and fire.
Though It takes all these forms,
It remains always the same.

14.

akasham tena samvyaptam
na tad vyaptam cha kenachit
sa bahyabhyantaram tishthat

yavacchinnam nirantaram

All infinite space is pervaded by the Self,
But nothing else pervades the Self.

It is simultaneously within and without;

It cannot be limited or divided in parts.
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15.

suksmatvat tad adrishyatvat
nirgunatvach chayogibhih
alambanadi yat proktam
kramad alambanam bhavet

It's extremely subtle and cannot be seen;
It's primary to all qualities, the yogis say.
It is the state that underlies
All other temporary states of the mind.

16.

satatabhyasa-yuktas tu
niralambo yada bhavet
tal-layat-liyate nantar
gunadosha-vivarjitah

By practicing yoga unceasingly,
Without attachment to anything,
Little by little, a yogi is freed
From all effects of the qualities (gunas).
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17.

visha-vishvasya raudrasya

moha-murcha-pradasyacha
ekam eva vinashaya

hyamogham sahajamritam

Against the dreadful poison of worldly lust,
Which deludes men’s minds,
There is only one antidote:
The nectarean awareness of the independent Self.

18.

bhava-gamyam nirakaram

sakaram drishti-gocharam

bhavabhava-vinirmuktam
antaralam tad uchyate

The subtle images are seen within,
And the manifold forms are seen without;
But the independent Experiencer of both

Is known by all seers as the inner Self.
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19.

bahya-bhavam bhaved vishvam
antah prakritir uchyate
antaradantaram jneyam
narikela-phalambuvat

Experienced without, It’'s the universe;
Experienced within, It's the power of life.
And deep within that inner life
The real milk-of-the-coconut resides.

20.

bhranti-jnanam sthitam bahyam

samyag jnanam cha madhyagam

madhyan madhyataram jneyam
narikela-phalambuvat

The outer knowledge is of the coconut’s husk;
The subtler knowledge is of the meat within.
And concealed within that subtle core
Is the coconut-milk of Consciousness — the Self.



21.

paurnamasyam yatha chandra
ekaevatinirmalah
tena tat-sadrisham pashyet
bheda-drishtih viparyayah

On a full-moon night, the moon is seen
By unhazed eyes as one, alone.
The Reality should also be seen this way;

Where two are seen, that sight’s impaired.

22.

anenaiva prakarena
buddhi-bhedo na sarvagah

data cha dhiratam eti

giyate nama-kotibhih

Because there is one, and only one,
The mind which perceives two is false.
He who teaches this is truly great;
He deserves a thousand accolades.
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23.

guru-prajna-prasadena
murkho va yadi panditah
yastu sambudhyate tattvam
virakto bhava-sagarat

A Guru gives the gift of wisdom To
both the wise and the foolish man:;
But only he crosses over this ocean (of life)
Who attains the knowledge of Truth for himself.

24.

ragadvesha-vinirmuktah
sarvabhuta-hite ratah
dridha-bodhas cha dhiras cha
sa gacchet paramam padam

He who is free from attachment, free from hate —
Engaged in securing the good of all,
Firm in knowledge and steady of mind —
Will reach at last to the highest state.
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25.

ghate bhinne ghatakasha
akashe liyate yatha
dehabhave tatha yogi
swarupe paramatmani

The space inside a jar merges in the space outside
When the jar is destroyed;
The yogi, when the body’s destroyed,

Merges into the universal Consciousness — his own true Self.

26.

ukteyam karma-yuktanam
matir yantepi sa gatih

na chokta yoga-yuktanam
matir yantepi sa gatih

The destiny of those devoted to action
I